
 1 

Genesis	
  2:1-­‐14	
  
Lesson	
  4!

	
  

2:1	
  Thus	
  the	
  heavens	
  and	
  the	
  earth	
  were	
  finished,	
  and	
  

all	
  their	
  hosts.	
  

	
   This	
  section	
  is	
  split	
  off	
  from	
  chapter	
  1	
  due	
  the	
  

medieval	
  chapter	
  denotations,	
  but	
  in	
  reality	
  these	
  verses	
  

mark	
  the	
  conclusion	
  of	
  the	
  previous	
  account.	
  	
  They	
  mark	
  a	
  

summation	
  of	
  what	
  has	
  gone	
  before	
  and	
  mark	
  a	
  closing	
  

point	
  with	
  the	
  activity	
  that	
  has	
  previously	
  occurred.	
  	
  At	
  the	
  

end	
  of	
  this	
  first	
  verse	
  there	
  is	
  the	
  very	
  strange	
  expression	
  

regarding	
  “hosts.”	
  	
  Most	
  have	
  seen	
  in	
  this	
  an	
  appositional	
  

expression	
  simply	
  repeating	
  what	
  has	
  already	
  been	
  said	
  in	
  

the	
  previous	
  part	
  of	
  the	
  verse	
  thus	
  indicative	
  of	
  all	
  the	
  

things	
  of	
  heaven	
  and	
  earth.	
  	
  “Hosts”	
  is	
  however	
  a	
  word	
  that	
  

was	
  often	
  associated	
  with	
  armies	
  and	
  became	
  particularly	
  

associated	
  with	
  what	
  might	
  be	
  described	
  as	
  “angelic”	
  beings	
  

(1	
  Kings	
  22:19;	
  2	
  Chronicles	
  18:18;	
  Nehemiah	
  9:6;	
  Psalm	
  

103:21;	
  148:2;	
  Daniel	
  8:10)	
  when	
  it	
  was	
  used	
  in	
  conjunction	
  

with	
  “heaven.”	
  	
  Despite	
  its	
  use	
  in	
  that	
  context	
  here	
  it	
  almost	
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certainly	
  refers	
  to	
  all	
  the	
  things	
  in	
  heaven	
  and	
  on	
  earth	
  as	
  

an	
  expression	
  to	
  cover	
  all	
  that	
  has	
  been	
  created.1	
  

2:2	
  And	
  on	
  the	
  seventh	
  day	
  God	
  completed	
  the	
  work	
  

that	
  he	
  had	
  done,	
  and	
  he	
  ceased	
  on	
  the	
  seventh	
  day	
  

from	
  all	
  the	
  work	
  that	
  he	
  had	
  done.	
  

	
   Some	
  have	
  seen	
  in	
  this	
  verse	
  the	
  implication	
  that	
  God	
  

was	
  working	
  on	
  the	
  seventh	
  day	
  and	
  it	
  was	
  on	
  the	
  seventh	
  

day	
  that	
  He	
  completed	
  His	
  work.	
  	
  The	
  Hebrew	
  gives	
  no	
  

implication	
  at	
  all	
  that	
  God	
  did	
  any	
  work	
  on	
  the	
  seventh	
  day.2	
  	
  

The	
  ascending	
  order	
  of	
  creation	
  with	
  the	
  literary	
  pattern	
  of	
  

the	
  six	
  plus	
  one	
  that	
  is	
  present	
  in	
  this	
  narrative	
  dictates	
  that	
  

the	
  seventh	
  day	
  be	
  the	
  momentous	
  climax.	
  	
  Man	
  is	
  indeed	
  

the	
  pinnacle	
  of	
  the	
  world	
  created	
  by	
  God,	
  but	
  God	
  retains	
  

central	
  positioning	
  as	
  the	
  solo	
  performer.	
  	
  This	
  account	
  

opened	
  with	
  a	
  statement	
  about	
  God	
  and	
  it	
  will	
  end	
  with	
  one	
  

too.	
  	
  The	
  seventh	
  day	
  is	
  extraordinarily	
  different	
  from	
  the	
  

previous	
  6	
  days,	
  which	
  are	
  full	
  of	
  creative	
  activity	
  on	
  God’s	
  

                                                
1 Brown, F., Driver, S. R., & Briggs, C. A. (2000). Enhanced Brown-Driver-Briggs 
Hebrew and English Lexicon (electronic ed.) (838–839). Oak Harbor, WA: Logos 
Research Systems. 
2 Gordon J. Wenham, Genesis 1-15, Vol. 1 in the Word Biblical Commentary series (Waco TX: Word 
Books, Publisher, 1987), p. 35. 
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part.	
  	
  This	
  day	
  is	
  marked	
  by	
  a	
  cessation	
  of	
  activity	
  and	
  by	
  an	
  

infusion	
  with	
  blessing	
  and	
  sanctity.	
  	
  This	
  order	
  is	
  an	
  integral	
  

part	
  of	
  the	
  divinely	
  ordained	
  cosmic	
  order	
  and	
  cannot	
  be	
  

abrogated	
  by	
  man.3	
  

	
   The	
  human	
  institution	
  of	
  Sabbath	
  does	
  not	
  appear	
  in	
  

this	
  narrative.	
  	
  The	
  Hebrew	
  term	
  Shabbat	
  is	
  absent	
  from	
  

this	
  context.	
  	
  The	
  ordinances	
  regarding	
  the	
  Sabbath	
  are	
  

distinctly	
  Israelite	
  ordinances	
  given	
  as	
  a	
  token	
  of	
  the	
  eternal	
  

covenant	
  between	
  God	
  and	
  Israel	
  (Exodus	
  31:13,	
  16,	
  17).	
  	
  

Their	
  enactment	
  in	
  this	
  context	
  would	
  be	
  totally	
  

inappropriate	
  as	
  the	
  nation	
  of	
  Israel	
  is	
  yet	
  to	
  arrive	
  on	
  the	
  

scene.	
  	
  This	
  verse	
  does	
  however;	
  provide	
  the	
  unspoken	
  

foundation	
  for	
  the	
  future	
  institution	
  of	
  the	
  Sabbath.	
  	
  This	
  

connection	
  is	
  made	
  very	
  apparent	
  in	
  the	
  first	
  version	
  of	
  the	
  

Ten	
  Commandments	
  (Exodus	
  20:8-­‐11).	
  	
  It	
  should	
  be	
  noted	
  

that	
  the	
  biblical	
  institution	
  of	
  the	
  Sabbath	
  has	
  no	
  parallel	
  in	
  

the	
  ancient	
  world.	
  	
  The	
  phenomenon	
  of	
  a	
  seven-­‐day	
  week	
  is	
  

unique	
  to	
  Israel.4	
  	
  Why	
  seven,	
  this	
  extraordinary	
  marking	
  of	
  

                                                
3 Nahum M. Sarna, Genesis, in The JPS Torah Commentary series (Philadelphia: The Jewish Publication 
Society, 1989), p. 14. 
4 Nahum M. Sarna, Genesis, p. 14. 
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days	
  appears	
  to	
  have	
  no	
  logical	
  reason	
  behind	
  it	
  outside	
  the	
  

biblical	
  tradition.	
  	
  There	
  are	
  some	
  who	
  would	
  say	
  that	
  the	
  

Babylonians	
  used	
  a	
  seven-­‐day	
  week	
  but	
  the	
  evidence	
  is	
  

tenuous	
  at	
  best.	
  

	
   In	
  observing	
  the	
  period	
  of	
  rest	
  on	
  the	
  Sabbath	
  

mankind	
  is	
  emulating	
  his	
  Creator’s	
  example.5	
  	
  Observance	
  

of	
  the	
  Sabbath	
  is	
  perceived	
  to	
  be	
  a	
  mark	
  of	
  holiness	
  and	
  

reverence	
  both	
  in	
  ancient	
  times	
  and	
  through	
  history.	
  	
  It	
  was	
  

not	
  simply	
  about	
  resting	
  but	
  about	
  striving	
  to	
  be	
  more	
  like	
  

God	
  and	
  honoring	
  Him	
  by	
  observance	
  of	
  a	
  special	
  day	
  on	
  

this	
  seventh	
  day.	
  	
  This	
  day	
  was	
  more	
  than	
  simply	
  a	
  day	
  of	
  

ceasing	
  from	
  work,	
  it	
  was	
  far	
  more	
  as	
  will	
  be	
  discussed	
  

later.	
  

2:3	
  So	
  God	
  blessed	
  the	
  seventh	
  day	
  and	
  consecrated	
  it,	
  

because	
  on	
  it	
  God	
  rested	
  from	
  all	
  the	
  work	
  that	
  he	
  had	
  

done	
  in	
  creation.  

 God	
  has	
  previously	
  blessed	
  other	
  aspects	
  of	
  creation	
  

but	
  the	
  blessing	
  that	
  is	
  given	
  in	
  this	
  verse	
  differs	
  from	
  those	
  

blessings	
  significantly:	
  here	
  the	
  blessing	
  is	
  undefined	
  and	
  

                                                
5 Gordon J. Wenham, Genesis 1-15, Vol. 1, p. 36. 
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pertains	
  to	
  time	
  itself.	
  	
  The	
  idea	
  is	
  that	
  the	
  day	
  itself	
  

becomes	
  imbued	
  with	
  some	
  kind	
  of	
  extraordinary	
  vital	
  

power	
  that	
  communicates	
  itself	
  in	
  a	
  beneficial	
  manner.	
  	
  God	
  

through	
  His	
  creative	
  power	
  has	
  already	
  established	
  His	
  

sovereignty	
  over	
  the	
  spatial	
  aspects	
  of	
  creation,	
  here	
  He	
  

establishes	
  His	
  unequivocal	
  sovereignty	
  over	
  time	
  itself.6	
  	
  	
  

When	
  man	
  suspends	
  his	
  normal	
  human	
  activity	
  in	
  

deference	
  to	
  Sabbath	
  there	
  is	
  a	
  sense	
  in	
  which	
  he	
  

reactualizes	
  the	
  original	
  sacred	
  time	
  of	
  God,	
  and	
  in	
  doing	
  

this	
  recovers	
  some	
  aspect	
  of	
  his	
  sacred	
  existence.	
  	
  This	
  day	
  

also	
  calls	
  to	
  recollection	
  that	
  man	
  is	
  human	
  and	
  this	
  

recognition	
  delimits	
  man’s	
  autonomy,	
  and	
  interrupts	
  for	
  a	
  

time	
  his	
  creative	
  freedom	
  declaring	
  that	
  the	
  decree	
  and	
  

blessing	
  of	
  God	
  are	
  inviolable.7	
  	
  The	
  sanctification	
  and	
  

blessing	
  of	
  this	
  day	
  would	
  stand	
  as	
  a	
  monument	
  to	
  the	
  

nature	
  and	
  power	
  of	
  God	
  throughout	
  time	
  immemorial	
  as	
  a	
  

“temporal	
  shrine”	
  rather	
  than	
  a	
  manmade	
  temple.	
  	
  The	
  

people	
  of	
  Israel	
  rest	
  in	
  this	
  “temporal	
  shrine”	
  and	
  thus	
  

                                                
6 Nahum M. Sarna, Genesis, p. 15. 
7 Nahum M. Sarna, Genesis, p. 15. 
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remember	
  and	
  worship	
  God	
  every	
  time	
  they	
  cease	
  their	
  

activity	
  on	
  this	
  day.8	
  

2:4	
  These	
  are	
  the	
  accounts	
  (generations,	
  

genealogies)	
  of	
  the	
  heavens	
  and	
  the	
  earth	
  when	
  they	
  

were	
  created	
  in	
  the	
  day	
  that	
  the	
  Lord	
  God	
  made	
  the	
  

earth	
  and	
  the	
  heavens.	
  

This	
  section	
  does	
  not	
  tell	
  a	
  different	
  story	
  of	
  creation,	
  

it	
  tells	
  the	
  same	
  story	
  with	
  greatly	
  added	
  focus	
  upon	
  the	
  

creation	
  of	
  humanity.	
  	
  The	
  details	
  of	
  the	
  creation	
  of	
  male	
  

and	
  female	
  are	
  delineated	
  here.	
  	
  It	
  should	
  be	
  noted	
  that	
  this	
  

new	
  account	
  is	
  written	
  artistically,	
  as	
  if	
  an	
  artist	
  is	
  

envisioning	
  God.	
  	
  The	
  artist	
  tries	
  to	
  convey	
  the	
  historical	
  

reality	
  of	
  what	
  God	
  has	
  done,	
  but	
  it	
  must	
  be	
  noted	
  that	
  this	
  

account	
  is	
  not	
  to	
  be	
  read	
  in	
  the	
  same	
  way	
  that	
  one	
  reads	
  a	
  

historical	
  or	
  scientific	
  account	
  in	
  a	
  modern	
  setting.9	
  	
  In	
  

using	
  this	
  methodology	
  the	
  author	
  can	
  convey	
  far	
  more	
  

information	
  than	
  could	
  have	
  been	
  conveyed	
  using	
  a	
  

different	
  style.	
  	
  This	
  methodology	
  touches	
  the	
  very	
  soul	
  and	
  

                                                
8 Bruce K. Waltke, Genesis (Grand Rapids, MI: Zondervan, 2001), p. 68. 
9 Bruce K. Waltke, Genesis (Grand Rapids, MI: Zondervan, 2001), p. 80. 
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connects	
  us	
  on	
  multiple	
  levels	
  to	
  our	
  origins	
  and	
  to	
  our	
  

creator.	
  	
  The	
  account	
  conveys	
  the	
  loving	
  tenderness	
  of	
  God	
  

creating	
  as	
  an	
  artist	
  creates.	
  

The	
  Hebrew	
  phrase	
  !"#$%"! &'()*  !"#$%$&'($&"#$&

!"#"$%&'(#)!"#$%#"%&'%()"%**+,*-.)"'$%#"/+&&+')"%*0"$.1."

!"#$%&'%$#"(%#$)*%#+,-."!!"#$%&'($#&'%"#)(*"+#%#,!-!.'!"!!"#$

!"#$!"#$%&'()(#*+%&,-10!!!" !!"#$%&'()*$+&"#,+&'#%)+$&,+&!-"$.&

!"#$%&#!'(!	
  !"#$%&'()*+,"()*%&$*,'($*"-!!!"#$%&$%&"#'&()*$+,&

!"#$%&'(%)*+,((-$($'."/011'("2$&%34/5#($!5(652501%6'(%)(0(

!"#$%&'()'"'*)(+,'(!',-(,%-'./!0'1-2-3$3'4567'8958:0!!!"#$%&'()#

!"#$%&"'#&()&#&("#*"$")+%*,"-#%.#&("#/!"#!$%&!'&(!%)*+!%

!"#$%&'()%*'(&%*$%&'+),%"-%(.%.+!/01%/(#$)&(2$3%&'$1%

!"#$%&'()*+",&-11!!!"#$%&'#()#*'$#*$"#*+,$-#*'%*#*'+-#.'/%-$#

!""#$%&'(&)*+),%&'-($!.#"/%&+0)(&1!**!+%&)-.&'-2)$')3*,&

!"#$#%&'%(%)*+'#%)+,,#)!&+,%-&!"%!"#%,(.#%+/%!"#%0#$'+,%

!"#$!%&'($)*+,)$%'+)'*-$')!##!*+.$/''0*'+1'21$%'*,'+)%+3!*$'

!"#!$%&'(!")*+$*(,$#*-$%)+*).)/#*!$)%$#!!!"#$%&'!(&!)*'+,-&+.&

!"#$%#&'!"$&()$!"#$"#&*#(+!!"#$%&"'()%$*+,()"-.'&(/$/"01"

                                                
10 Gordon J. Wenham, Genesis 1-15, Vol. 1, p. 55. 
11 Gordon J. Wenham, Genesis 1-15, Vol. 1, pp. 55-56. 
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the	
  focus	
  of	
  this	
  account!!!"#$%#&'!()*+"(,$)-$.'*/(*0$1(!"$

!"#$%&#'!(&$)(*+12	
  

!"#$%&"'($)%"($%*))+%,(-)+%,.%#+/#0(,)%,"(,%1.$)$%

!"#"$%&'#($)*&#(+*,$+-$&'#$*..%!-&$'#(#$+-$/#-#"+!"#$%"&'(!"

!"#"!"$%"&'()&"*+,"!&!"#"!&+-&+,*.&-+,"!&'(+"!*(/&+,(+&'()&0"&

well	
  known	
  to	
  his	
  audience	
  or	
  it	
  may	
  be	
  used	
  to	
  mark	
  the	
  

!"#$%&'(&')*%+&"'!+,%&-#)%+.#/0&&1*%&2!%").'3&'(&)*%&"'!+,%&

!"#$%&'($)*%+#'*,$&*($-++.$*$,'/+,0$%"1'2$"!$2"./+#(*%'".$*.3$

!"#$!!"#$%&'(#!%")*+,)!"&!(+#-).!/)'/+0-)%1)/%*-)/%'$(-2)

!"#$%$&'()"*++,-.(!,"/%!0(1,"$%&(*-(2#3!#0*-4(+/*0(%22#5-+(

!"#$%&'()!*+##,-&'%-./#0!1&1#)1#*!(#$-')2)*3#(!#4'5&#6&&*#'#

!"#$%&&'()'#*%&%'%+%$#&,	
  

!"#$%&'#'()$&*"#$%(#&"$+*,-)$&*"#*.#$%(#/,,&$&*"/0#

!"#$%&'(or	
  God	
  (Yahweh)	
  provides	
  a	
  connection	
  with	
  the	
  

covenant	
  with	
  Abraham.!!!"#$%&%'%(')*$'+)$,&%-,)$."/)&(&'$

commitment	
  with	
  Abraham	
  and	
  his	
  seed.	
  	
  This	
  unique	
  

combination	
  of	
  names	
  shows	
  that	
  the	
  creator	
  of	
  the	
  cosmos	
  

!"#$%&'()(&)$&*+,$-!+$.&#'&#$")%$,/0+#$!/'!"#$%&'()*#

                                                
12 Nahum M. Sarna, Genesis, pp. 16-17. 
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through	
  His	
  chosen	
  people.13	
  

2:5	
  when	
  no	
  plant	
  of	
  the	
  field	
  was	
  yet	
  in	
  the	
  earth	
  

and	
  no	
  herb	
  of	
  the	
  field	
  had	
  yet	
  sprung	
  up—for	
  the	
  LORD	
  

God	
  had	
  not	
  caused	
  it	
  to	
  rain	
  upon	
  the	
  earth,	
  and	
  there	
  

was	
  no	
  one	
  to	
  till	
  the	
  ground;	
  14	
  

This	
  section	
  describes	
  the	
  state	
  of	
  the	
  “dry	
  ground”	
  

that	
  is	
  seen	
  in	
  1:10-­‐11	
  and	
  provides	
  a	
  context	
  for	
  what	
  is	
  to	
  

follow.	
  	
  It	
  should	
  be	
  noted	
  that	
  once	
  again	
  the	
  phrase	
  “Lord	
  

(Yahweh)	
  God	
  is	
  used.	
  	
  Throughout	
  this	
  section	
  this	
  phrase	
  

will	
  provide	
  a	
  link	
  to	
  the	
  personal	
  God	
  of	
  the	
  Abraham	
  and	
  

link	
  us	
  to	
  the	
  covenant	
  of	
  chapter	
  12	
  and	
  the	
  main	
  emphasis	
  

of	
  the	
  book,	
  which	
  is	
  the	
  story	
  of	
  the	
  Patriarchs	
  of	
  Israel.	
  	
  

Over	
  and	
  over	
  again	
  we	
  need	
  to	
  be	
  reminded	
  of	
  the	
  purpose	
  

for	
  Genesis,	
  it	
  was	
  written	
  to	
  convey	
  to	
  the	
  people	
  of	
  the	
  

Exodus	
  the	
  nature	
  of	
  this	
  God	
  that	
  was	
  leading	
  them	
  and	
  

caring	
  for	
  them	
  in	
  the	
  wilderness.	
  	
  Beyond	
  this,	
  the	
  

information	
  conveys	
  the	
  history	
  of	
  a	
  people	
  and	
  salvation	
  

history	
  in	
  a	
  setting	
  that	
  is	
  framed	
  by	
  this	
  creation	
  account	
  

                                                
13 Bruce K. Waltke, Genesis, p. 84. 
14 The Holy Bible : New Revised Standard Version. 1989 (Ge 2:5). Nashville: Thomas Nelson Publishers. 
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on	
  the	
  one	
  side	
  and	
  the	
  historical	
  continual	
  care	
  and	
  

interaction	
  of	
  God	
  with	
  His	
  people	
  throughout	
  the	
  rest	
  of	
  

the	
  Old	
  Testament.	
  

An	
  aspect	
  of	
  this	
  section	
  is	
  to	
  indicate	
  a	
  very	
  clear	
  

connection	
  between	
  humanity	
  and	
  the	
  ground.	
  	
  Man	
  will	
  be	
  

formed	
  from	
  the	
  dust	
  of	
  this	
  ground,	
  but	
  He	
  also	
  is	
  bound	
  to	
  

it	
  in	
  another	
  way,	
  traditionally	
  this	
  has	
  been	
  spoken	
  of	
  as	
  

“tilling”	
  the	
  ground.	
  	
  It	
  is	
  of	
  note	
  that	
  this	
  same	
  terminology	
  

!" #$%& '(	
  	
  “to	
  till”	
  is	
  used	
  of	
  the	
  service	
  of	
  the	
  priests	
  and	
  

Levites	
  before	
  God.15	
  	
  This	
  sacred	
  role	
  of	
  tilling	
  the	
  soil,	
  at	
  

least	
  by	
  the	
  usage	
  of	
  this	
  particular	
  word,	
  “to	
  serve”	
  seems	
  

to	
  create	
  a	
  connection	
  with	
  fulfilling	
  a	
  sacred	
  duty	
  before	
  

God.	
  

2:6	
  and	
  a	
  stream	
  would	
  rise	
  up	
  from	
  the	
  earth,	
  

and	
  water	
  all	
  the	
  face	
  of	
  the	
  ground—	
  

!"#"$%&#point,	
  vegetation	
  is	
  not	
  dependent	
  upon	
  rain	
  

!"#$%&'(&)$"*+,$)"!#&%%-,&-,$.-#&%)$#/-#$%()&$"*0$(,$-$.-1$

!"#$%!&'&()(*%#'+,'$,-'+$"'.(*"'/(/'(0'123!+'%0/'(##(2%+"/'

                                                
15 Nu. 3:7, 8; 4:23, 30, 47; 7:5; 8:11, 19, 22, 26; 16:9; 18:6, 21, 23; Jos. 22:27; 1 Chr. 25:1. 
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!"#$%&'()*+16!!!"#$%#&%$'($%"#$)#*%+,-./%$%0,/12,%#1$%"#$%#03!

!! !!"#$%&'()!"#!"#$%&'()*!!!"#$"%&''(&%)*%+#)%!',,%!#)"%!"-)%

!"#$%&'(#)%*%+	
  

!"#  then	
  the	
  LORD	
  God	
  formed	
  man	
  from	
  the	
  dust	
  

(or	
  clay)	
  of	
  the	
  ground,	
  and	
  breathed	
  into	
  his	
  nostrils	
  

the	
  breath	
  of	
  life;	
  and	
  the	
  man	
  became	
  a	
  living	
  being.	
  	
  	
  

!"#$%&'#"()*+",#-./#/.+0#.1(2)#)*3#/21/)."43#!"#$%

which	
  the	
  humans	
  were	
  created.	
  	
  In	
  verse	
  7	
  it	
  is	
  said	
  to	
  be	
  

!"#$%&'()*+)'+,-',.$/'01,-'!+.,23&''4)1'5167'%6,-$.,%1"',$'

!"#$%&'()*+),-&)+.%&)/&$0),-.,)*+)#",&1)2+&')"#$),-&)

!"#$%&'"()"!)*"&&+#,)-,)%)*"&&+#.!!!"#$%&'()*+&,$&%$(),-+,.$

is	
  set	
  in	
  terms	
  of	
  molding	
  the	
  clay	
  into	
  shape	
  and	
  then	
  

animating	
  it.17	
  	
  This	
  same	
  poetic	
  imagery	
  that	
  is	
  also	
  very	
  

powerfully	
  conveyed	
  here	
  is	
  clarified	
  even	
  further	
  in	
  the	
  Job	
  

10:9.18	
  	
  The	
  imagery	
  presented	
  here	
  is	
  of	
  a	
  very	
  close	
  

relationship	
  between	
  God	
  and	
  mankind.	
  	
  The	
  animals	
  have	
  

!"#$%&'()*+)&'$,-)".&),%+/*+0)'%1)&'$)2$#3)"#$%&')45)640)*+)

                                                
16 Bruce K. Waltke, Genesis, p. 84. 
17 Nahum M. Sarna, Genesis, p. 17. 
18  Remember that you fashioned me like clay;  

and will you turn me to dust again?  
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!"#$%&'()!%$*)+&&,"#&!#%-&!%.')*.!#/&.)&0*$1$'2&3#$'24&5!" #$%&!


	19,+*()&'%&!%$#"!+"*()'#"&%!'&%$"#"!"!!נֶפֶ֥ש  

!"#$%&'$!#()*+#,)$-,'#.()*,'/,0$12$3(1-&4$/($

!"##$%$&'(#%)*('+,'()#('+$(-$.(/$0',*$&'10(&)'")&()#(20)3456((

In	
  the	
  Old	
  Testament	
  a	
  human	
  being	
  is	
  a	
  “soul”	
  while	
  in	
  the	
  

!"#$%"&'()"*'$+*"$,(&$($-&+./01$$2,('$34&'4*5.4&,"&$

!"#$%&'()*+,#)'!-)$% !"#$%&#'(&)*+"&,-.&*.%,&+)&/*.#,!+'&!"#

!"#$!"#$%&'(! !!"#$%&'()$%*+%,*-./20	
  

	
   !"# !And	
  the	
  LORD	
  God	
  planted	
  a	
  garden	
  in	
  Eden,	
  

out	
  of	
  the	
  east	
  (in	
  primeval	
  time);	
  and	
  there	
  he	
  put	
  the	
  

man	
  whom	
  he	
  had	
  formed.  

 !"#$%&'&("%)&*+$*%,-./%-0%1*$%2-0.%,-.%3$04-056%1*$!

!"#$%&'!&('!')!*(+&'$,'-.!&#+('$&'/(+&0''/(+&'".+!*.1'

!"#$%&'("#)'&)'*"')(+'()$#),'*%"*)(+'&)(+")%'*!"& !!which	
  is	
  

planted	
  within	
  Eden.	
  	
  The	
  exact	
  meaning	
  of	
  the	
  term	
  “Eden”	
  

is	
  uncertain,	
  if	
  it	
  comes	
  from	
  the	
  Sumerian	
  c!"#$%#&'#&($)"*&

!"#$%"&'(#)*+!!"#$%&#'(#%)!*#"+#%*#,-%$%!.-­‐!""#$%#&'()&*+,*'

!"#$"%&'(()&*&%+%,)+-#-(%./%01'2'3#+-$)45!!The	
  phrase	
  “out	
  
                                                
19 Bruce K. Waltke, Genesis, p. 84. 
20 Bruce K. Waltke, Genesis, pp.  70-71. 
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!"#$%&#&'($)#*'+#,&#-+$&./.&$&0#(/'$-'1123#4%-*%#'*$5'112#

!"#$%&'()*%++*'),'-.%./)%.)+0%()1#.+'2+3))4+)1-.)-*(#)5')

!"#$%&%$#$'(#$)&*%+,,-(+"'(.*/,'(#0!"#$%&!#%#'!%"(")#

!"#$%&'()&"*$)+&#,&*$&-!$.*)$'/&#0&-10*2)3!"/&'*2)+4&&5,&*'&*+&

!"#$"!"$%&#%'(&)%*+##"!%&'%,-./$%&#$&0+'"%'(+'%'("%1+!$"#%

!"#$%&"'()*$+),-.)$(/)$0.)"(1-'$-,$2"'31'*4 21	
  

	
   !"#$%&'()*+,-%&+,.$-,&#*.%*/%&"#$%)"+,$'%,-$*%*001+$%

!"#$%#$"&%'()*"*+%!"#$%&#'&(%)&*#*%+),-#%&#.,'%'/#01234#'&5#

!"#$%&''()*+',-./0123'.-24*45'6*,+',)-'704,-8,')-1-'.01-'

!"#$%&'()"*'+,!#'()!'#-"($"%'$*(!.-.!("($,*/'01('2.,3'()!'

!"#$%&$'()*+%,%+%#!%*",*$-%*('$-"+*./#*$-%*%(0$1*!"')2*3%(#*

!"#!$!"%$#&!"'($)*$)+,)-#!)+.$!"#!$/,%+!!"#$#%&'!(')'$'"#*$

!"#$%&'()*#+(&,'+%#-.#/(%!+!0'1-'2##30,(&%#,'4(#%((.#0,(#

!"#$%&'()*'+"&'&$%+,'$%')*-).$+)/&'01'+"&'!2$.&'+"$+'!"#$

!"#$$%&22!!!"#$#%&'($)#&*+*,$-.$("+/$0"1&/#$+/$01-2&234$

!"#$%&'$()'*!+,+-#'-$')".$/")'*-'-0+1'-+2" !!"#$%"&'!&'(&)'*+),&

!"#! !!"#$%&'((%)"*+%,+-.+'*+/%0)+%(1."0'1#%12%3#.'+#0%4/+#%

!"#$%&'(#")*%+,%-%#&'#.%")/)0!*&!#+,%-%#0,%#0+)#(-%!0#

                                                
21 Nahum M. Sarna, Genesis, p. 18. 
22 Gordon J. Wenham, Genesis 1-15, Vol. 1, pp. 61-62. 
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!"#$!%&'$()"*($+&,-)$!&-!$&%)",,&,*.-)$+!	
  

	
   !" ! !Out	
  of	
  the	
  ground	
  the	
  LORD	
  God	
  made	
  to	
  sprout	
  

every	
  tree	
  that	
  is	
  pleasant	
  to	
  the	
  sight	
  and	
  good	
  to	
  eat,	
  

the	
  tree	
  of	
  life	
  also	
  in	
  the	
  midst	
  of	
  the	
  garden,	
  and	
  the	
  

tree	
  of	
  the	
  knowledge	
  of	
  good	
  and	
  evil.  

	
   God	
  causes,	
  also	
  from	
  the	
  same	
  ground	
  that	
  man	
  is	
  

formed,	
  every	
  kind	
  of	
  tree	
  to	
  sprout.	
  	
  The	
  indication	
  here	
  is	
  

that	
  everything	
  that	
  is	
  necessary	
  for	
  the	
  sustaining	
  of	
  the	
  

life	
  of	
  humanity	
  was	
  close	
  at	
  hand.	
  	
  Two	
  particular	
  trees	
  are	
  

singled	
  out	
  from	
  the	
  others:	
  the	
  first	
  is	
  the	
  tree	
  of	
  life,	
  which	
  

appeared	
  to	
  bestow	
  immortality	
  upon	
  the	
  eater	
  (3:22).	
  	
  

What	
  is	
  uncertain	
  from	
  the	
  text	
  is	
  whether	
  a	
  single	
  bite	
  was	
  

necessary	
  for	
  immortality	
  or	
  a	
  sustained	
  diet	
  of	
  the	
  fruit	
  of	
  

this	
  tree.	
  	
  In	
  either	
  case	
  the	
  text	
  presupposes	
  a	
  belief	
  that	
  

humanity,	
  created	
  from	
  perishable	
  matter,	
  was	
  mortal	
  from	
  

the	
  very	
  beginning	
  and	
  that	
  he	
  had	
  within	
  his	
  grasp	
  the	
  

prospect	
  of	
  immortality.	
  	
  There	
  is	
  nothing	
  that	
  would	
  

prohibit	
  the	
  eating	
  of	
  this	
  fruit.23	
  	
  Despite	
  this	
  humanity	
  

                                                
23 Nahum M. Sarna, Genesis, pp. 18-19. 
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chose	
  to	
  reach	
  out	
  for	
  power	
  rather	
  than	
  for	
  life.24	
  

	
   The	
  tree	
  of	
  the	
  knowledge	
  of	
  good	
  and	
  evil	
  provides	
  

an	
  enigmatic	
  puzzle.	
  	
  There	
  is	
  a	
  great	
  deal	
  of	
  debate	
  among	
  

scholars	
  as	
  to	
  what	
  the	
  knowledge	
  of	
  good	
  and	
  evil	
  entails.	
  	
  

It	
  is	
  highly	
  likely	
  that	
  the	
  knowledge	
  given	
  by	
  the	
  fruit	
  is	
  an	
  

overarching	
  knowledge	
  of	
  good	
  and	
  evil.	
  	
  The	
  eating	
  of	
  the	
  

fruit	
  immeasurably	
  expands	
  the	
  intellectual	
  horizons	
  of	
  the	
  

two	
  human	
  beings.	
  	
  Passages	
  of	
  scripture	
  that	
  lend	
  support	
  

to	
  this	
  are	
  passages	
  like	
  2	
  Samuel	
  14:1725,	
  2026,	
  the	
  only	
  

other	
  place	
  that	
  this	
  form	
  occurs	
  is	
  at	
  Deuteronomy	
  1:39.27	
  	
  

This	
  verse	
  indicates	
  that	
  not	
  to	
  know	
  good	
  and	
  evil	
  means	
  

to	
  be	
  innocent,	
  not	
  to	
  have	
  yet	
  obtained	
  the	
  age	
  of	
  

responsibility.28	
  

	
   2:10	
  A	
  river	
  flows	
  out	
  of	
  Eden	
  to	
  give	
  drink	
  to	
  the	
  

garden,	
  and	
  from	
  there	
  it	
  separates	
  and	
  becomes	
  four	
  

heads.	
  

                                                
24 Bruce K. Waltke, Genesis, p. 86. 
25 Your servant thought, ÔThe word of my lord the king will set me at restÕ; for my lord the king is like the 
angel of God, discerning good and evil. The LORD your God be with you!Ó NRSV 
26 In order to change the course of affairs your servant Joab did this. But my lord has wisdom like the 
wisdom of the angel of God to know all things that are on the earth.Ó NRSV 
27 And as for your little ones, who you thought would become booty, your children, who today do not yet 
know right from wrong, they shall enter there; to them I will give it, and they shall take possession of it. 
NRSV 
28 Nahum M. Sarna, Genesis, p. 19. 
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   The	
  story	
  of	
  man	
  is	
  very	
  abruptly	
  interrupted	
  by	
  a	
  

description	
  of	
  the	
  geographical	
  setting	
  of	
  the	
  garden	
  with	
  

special	
  notation	
  to	
  the	
  proximity	
  of	
  the	
  rivers.	
  	
  This	
  type	
  of	
  

interruption	
  is	
  used	
  elsewhere	
  as	
  well	
  by	
  the	
  author	
  (in	
  the	
  

story	
  of	
  Joseph)	
  to	
  build	
  tension.	
  	
  The	
  reader	
  is	
  left	
  

wondering	
  about	
  the	
  role	
  of	
  the	
  two	
  special	
  trees.	
  	
  A	
  single	
  

river	
  issues	
  forth	
  from	
  Eden,	
  and	
  waters	
  the	
  garden;	
  this	
  

same	
  expression	
  is	
  present	
  at	
  13:10.	
  	
  Somewhere	
  outside	
  

the	
  confines	
  of	
  the	
  Garden	
  the	
  river	
  splits	
  into	
  four	
  separate	
  

branches.	
  	
  While	
  it	
  is	
  quite	
  simple	
  to	
  identify	
  the	
  Tigris	
  and	
  

the	
  Euphrates	
  the	
  other	
  rivers	
  are	
  impossible	
  to	
  identify	
  

with	
  any	
  degree	
  of	
  certainty.	
  29	
  

2:11	
  The	
  name	
  of	
  the	
  first	
  is	
  Pishon;	
  it	
  is	
  the	
  one	
  

that	
  flows	
  around	
  the	
  whole	
  land	
  of	
  Havilah,	
  where	
  

there	
  is	
  gold;	
  	
  

	
   Some	
  conjecture	
  that	
  the	
  land	
  of	
  Havilah	
  might	
  be	
  but	
  

this	
  is	
  nothing	
  more	
  than	
  mere	
  speculation.30	
  

2:12	
  and	
  the	
  gold	
  of	
  that	
  land	
  it	
  is	
  good;	
  bdellium	
  and	
  

                                                
29 Nahum M. Sarna, Genesis, p. 19. 
30 Gordon J. Wenham, Genesis 1-15, Vol. 1, p. 65. 
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carnelian	
  stone	
  are	
  there.	
  	
  

	
   The	
  identification	
  of	
  bdellium	
  and	
  carnelian	
  are	
  

problematic	
  and	
  cannot	
  be	
  identified	
  with	
  any	
  degree	
  of	
  

certainty.	
  	
  Bdellium	
  may	
  not	
  even	
  be	
  a	
  stone,	
  it	
  may	
  be	
  an	
  

aromatic	
  resin.31	
  

2:13	
  The	
  name	
  of	
  the	
  second	
  river	
  is	
  Gihon;	
  it	
  is	
  the	
  one	
  

that	
  flows	
  around	
  the	
  whole	
  land	
  of	
  Cush.	
  	
  

	
   The	
  Gihon	
  is	
  the	
  name	
  of	
  a	
  spring	
  in	
  a	
  valley	
  outside	
  

of	
  Jerusalem.	
  	
  The	
  stem	
  for	
  this	
  word	
  means	
  “to	
  gush	
  forth.”	
  	
  

No	
  river	
  with	
  this	
  name	
  is	
  known,	
  though	
  some	
  speculate	
  

that	
  this	
  river	
  and	
  the	
  Pishon	
  may	
  be	
  branches	
  of	
  the	
  Nile.32	
  

2:14	
  The	
  name	
  of	
  the	
  third	
  river	
  is	
  Tigris,	
  which	
  flows	
  

east	
  of	
  Assyria.	
  And	
  the	
  fourth	
  river	
  is	
  the	
  Euphrates.	
  	
  

	
   The	
  location	
  of	
  Eden	
  is	
  unknown	
  despite	
  the	
  fact	
  that	
  

it	
  is	
  easy	
  enough	
  to	
  identify	
  2	
  of	
  the	
  rivers	
  in	
  this	
  list.	
  	
  Most	
  

speculate	
  that	
  it	
  was	
  somewhere	
  in	
  Mesopotamia	
  but	
  the	
  

suggestions	
  are	
  numerous	
  and	
  bazaar	
  with	
  very	
  little	
  

evidence	
  available	
  speculation	
  is	
  very	
  easy.	
  

                                                
31 Nahum M. Sarna, Genesis, p. 20. 
32 Nahum M. Sarna, Genesis, p. 20. 
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Synopsis	
  

	
   This	
  section	
  provides	
  and	
  ending	
  to	
  the	
  previous	
  

section	
  and	
  a	
  transition	
  into	
  a	
  more	
  detailed	
  account	
  of	
  the	
  

creation	
  of	
  mankind.	
  	
  There	
  is	
  a	
  tremendous	
  emphasis	
  on	
  

the	
  seventh	
  day	
  and	
  the	
  blessing	
  that	
  God	
  provides	
  to	
  this	
  

day	
  above	
  all	
  others.	
  	
  A	
  detailed	
  account	
  of	
  the	
  tenderness	
  

and	
  care	
  that	
  God	
  uses	
  in	
  creating	
  humanity	
  is	
  

demonstrated	
  in	
  this	
  account	
  along	
  with	
  a	
  clear	
  

differentiation	
  between	
  humans	
  and	
  animals.	
  	
  This	
  section	
  

also	
  opens	
  the	
  possibility	
  of	
  Moses	
  using	
  multiple	
  sources	
  in	
  

composing	
  his	
  account	
  of	
  creation	
  world	
  and	
  its	
  inhabitants.	
  	
  

It	
  sets	
  the	
  stage	
  for	
  what	
  will	
  follow	
  and	
  in	
  this	
  section	
  the	
  

reason	
  for	
  the	
  lack	
  of	
  full	
  relationship	
  with	
  God.	
  


